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BUDDHISM IN THE UNITED STATES

The attention focused on people of Japanese ancestry in the United
States has aroused interest —— and misunderstanding == as to what Buddhism,
the religion of more than half these people, stands for, what it stood for
in Japan in relation to Shintoism or "emperor-worship", and what it stands
for in the United States in relation to American and Christian institutions.,

Buddhism and Shintoism in Japan.

o L] .
in the United States the principal differences between Buddhism and
Shintoism are not always clearly understood, .

Buddha, from which the name Buddhism comes, is a title meaning the
"Knower or the Fully Enlightened One, Gautama, a prince of India, was the .
Buddha who, at the age of 35 after six years of seeking truth, founded the

religion in the sixth century before Christ, On reaching manhood he re-
nounced the life of a prince for that of awaidering ascetic to seek a way
to help humanity. Finally, he gave up his ascetic ways and sat down under
the now fomous Bo-tree until he attained the enlightenment he sought. Then
until he died, at the age of 80, he taught his belief that the best kind
of life av01ded extremes of pleasure and self-mortification, and took the
"miiddle Vay" which leads to calmness and understanding, and eventually to
the apex of perfection, Nirvaha. "The Eight-Fold Path!" of the Middle Jay
is a code of ethics for good living, ~

" Around these beliefs, various rites-and symbols have developed.
The lotus whose blossoms rise above their muddy roots; the picture of
Buddha as visualized by the artists among his followers; the candles bring-
ing light into darkness; the Qurning incense which symbolizes the worthless-—
ness of man until he realizes his potentialities; a gong and meditation -
beads to help in meditating on the iiiddle ‘jay and the ‘theel of Life above
which the Buddhist aspires to rise, are all part of the religion.

In Japan, as a whole, there are some eight major sects which -are
subdivided into 1nnumerable lesser groups, -each with slightly different
rites and beliefs., Buddhism, very popular among all classes of society,
contributed much to the culture and well-being of Japan. Besides influencing
the arts, social life, morals, and ethics, it worked,in the fields of social
welfare and secular education, '

Buaahism entered Japan through Korea about the sixth century after
some eleven centuries of spreading from one oriental country to another,
Ever since, Shintoism and Buddhism have been closely intertwirvd in Japanese
history and have constituted a source of differences among political groups.
After Buddhism had entered Japan, the name Shinto, meaning "way of the gods",
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was adopted to distinguish the old native religion from the new arrival.
Of the three major kinds of Shintoism found in Japan, the most popular
among the common people centers about the old native beliefs in gods of
the household, fields, and wayside. Though Buddhism and this popular form
of Shinto t ok over rites and beliefs from each other, they have never
completely ?used at any time. The common man, for instance, believes in
Buddhism for the sake of his soul and in the Shinto gods to protect and
guide him in daily affairs,

. Besides this popular aqd relatively unorganiged Phintoism, there is
a more exclusive kind which is organized into sects. These sects, many
of which believe in healing by faith, are not likely to tolerate a ‘belief
in Buddhism among their followers.

The third kind of Shintoism is that best known to the American public
as "emperor-worship". This is State Shintoism, carefully fostered by the
national government, united with the political system of Japan and taught
in its schools, Based ontraditions that the emperor is descended from the
Sun Goddess and that the gods created the Japanese and their islands, State
Shintoism fosters belief in the divinity of the emperor and the purity of
the Japanese race, Of relatively late development in Japan, it did not be-
come the official national cult until about 1868. The same political up-
heaval which made this form of Shintoism the State religion gave Buddhism
a severe setback, As a consequence of the political conflict, the royal
family withdrew from t he Buddhist order; temples and priests were attacked;
and efforts were made to destroy Buddhism. However, the people of the
nation so resisted governmental efforts to eliminate Buddhism that it was
permitted to exist, but only as one of several religions subordinate to
State Shintoism.

|+ After this period of hardship, Buddhism revived, undertook new
missionary and welfare activities, and began to evolve methods of coopera-
tion among its sects. Three of the sects, for example, founded The United
Buddhist -University, and in 1918 The Iqterdenomlnatlonal Association was
organized- to represent 'all leading Buddhist sects, except the Nichiren, in
their dedalings with the imperial government. The Nichiren sect, which is
-weakly represented in the United States, has more Shinto symbolism and
nationalistic tendency.than other sects., The Shin and the¢ Zen sects, on
the other hand, resisted State Shintoism. Both the Shin and the Zen are
represented among-the American Buddhist sects,

Buddhism in the United States Before Evacuation.

Buddhism was introduced into the United States and Hawaii by Japanese
immigrants. In 1940, of an estimated 56,000 Buddhists in the United States,
55,000 were of Japanese ancestry. The remainder included Caucasians, who,
in,the 1530's founded The Buddhist Brotherhood in America at Los Angeles, -
where most Caucasian Buddhists live, The Brotherhood is non-sectarian but
has cooperated in religious affairs with Japanese Buddhist sects and has
won converts to non-sectarian Buddhism among young Budchists of Japanese
ancestry. Another prominent non-sectarian organization of Buddhists is
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The Internatiocnal Buddhist Institute, founded in 1927 by Buddhists of
varied racial and nationsl backgrourds.

Of the eight major Buddhist sects found in Japan, six are represented
in the United States and Hawail. Ths six are Shin, Shlngon, Zen, Nichiren,
Tendai, and Jodo. 'Only the first four sects named are numerically impor-
tant:-in the United States, and of them the Shin is by far the strongest,
having 2 membership that is estimated to include three-fourths of the Bud-
dhists in this country. Next in order of size to the Shin are the Shingon,
Zen, and Nichiren sects, The four maintained separate organizations in
the United States, and until evacuation of people of Japinese ancestry
from the west coast were often out of touch with each other,

The Shin sect. The importance in the United States of the Shin sect
reflects its strength in Japan, for it was, and still is, strong in the
rural districts whence many Japanese came to this country. The simplicity
of this sect, the so—called Protestantism of Buddhism, has appealed to the
common people since St. Shinran founded it in 1224, He believed that only
faith in Amida Buddha and frequent repetition of the formula, Namu Amida
Butsu, (Homage to Amida Buddha), were necessary for the salvation of the
soul. The minimum of ceremony and little stress on metaphysical doctrine
in the Shin sect contrast with the formality and ritual of other sects,

For instance, the Shin use tablets instead of images of Buddha, and its
prlests are allowed to eat meat and RArry.

The Shin denomination, especially as opcrating through the organi-—
zation of the Nishi subsect in The Buddhist Mission Church, has maintained
itself ana become the leading scet in the United States for several reasons.
Besides maintaining its membership among the fereign-born who had belonged
to the denowmination in Japan, the Shin sect seems to have been more adapt—
able, probably becausc of the simplicity of its ceremonies and doctrines,
to the culture of the United States and so more appealing to mcmbers of
the second generation. However, it has suffercd diserganization as a re-
sult of evacuaticn and its membership has declined. o

Ia 1936 the Census of Heligions Bodies reported that the Shin had
14,388 adult members. An estimzted averag: of three members of cuch Bud-
dhist family belonged tc ths church, which.would have given thr Stin secct
in 1936 a total of about 43,164 members,

Though the Shln deromination has ten subsects in Japan, only two
are represented in the United States. Thuy are the Nishi Hongwanji (Tfest
Mission) and the Higashi Hongwanji (East iission), and of thuam the Nishi
subsect has by fer the greater number of mLmers.

 In 1898, ell members of thc Nishi were united into The Buadhist
kission of North Americz by thc Revercnds Sonada and Nishijima of Xyoto,
Japan. Then, in 1905, when the first Buddhist church in the United Statcs
was built in San Francisco, the Kyoto headquarters of the Nishi chose
Reverend Sonada as the first Bishop. The Kyoto headquarters has continued
to select the bishops, the fifth of whom is the Reverend R. Matsukage, who
is ~now at the Central Utah Relocation Center in Topaz but maintains contact
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ts ncad of The Budabist .dssion, with six Nishi churches locibed in the frec
zonc. They arc in Junver and Fort Lupton, Color:co; Mesc, Arizonaj; Salt
Lake Cit: «nd Ozden, Uteh; and New Yoru City.

\ ’ '

3csides appointing thic Bisaop, the Kyoto headquarters has-also contri-
butcd 3000 yen @ year toward his salary and has trained soun;; :wun fror the
Unitcd gtatcs for the pricsthood. Heoever, #ou iisci followed tic Juprnese
custo’ of tic cldest son of ¢ oricst adopting iids fathwr's profcssion, Liost
of the »ricets in the americin Judchist elurches ~ccre born in Jooon, cnd
after buine tr.incd terc for the pricsthooa ture sunt to the United Stotes
to conauct con regetions. Thesc oriests roo supported by their conyrefa-
tions, not by tiic dcnominction as o tholc, or, s in tie cusg of thic Bishop,
by the liyoto hondr varters.

The Buddhist “dssion of Morth .ucric: is orzonized into a hicrireny
vith thc Dishop at the head., The prineipel ission tenple is at 1881 Pinc
Strect in S:un Ffreneisco. Under tac 3ishop cre tvo deuns cind seveniy-onc
lesscr bishops znd clerzymen of whon six arc Ceucasians. ut tne tinc of
cvacuction, the llission consistcd of zbout 35 to ples anc enurches und norc
than doublc tiat nwiber of less forilly ory nizcd congrcgations, vhich woes
divided into seven dioeuscs, cach vith o Laple and bishop subordinetc to
the Chict Bichop in Sen Francisco. Four of tic diocescs arc in Celilornie,
hile s othicr threc cre in tice states to tic morth and cast. Tiic scven
dioccscs oi bie Buridhist (ission end sheir noodouartcers are as {ollous:

Dioccse Headsuexrtors
ilorthcrn Czlifornia 3an frcneisco
Southern Calitornia Los ..ngcles
Coniral Cilifornic Jresno
Coastzl Culiforniz ‘ Guadalupc ¢
Jlorthern Scattle
dcdlec estern Salt Lake City
Dcnver Jenver

ne 1 oricsts havc conplete rosjonsibility ior fircneing and
maint~inirn- tc toaples, but in tic Unitud States the Ryachist clurcices ore
incor»orated uader st.tc laws -ith thc churenr offiecrs responsible or
finenccs, policics, und zdrinistrstion, ~1thou-h sou¢é churcacs cicouraged
the coodointment of .uicriec:n citizeons os oflicors, the churcaes e actuzlly
contrblled by oricsts and Issci loadirs.

-In dzpzn, ¥
¢t

The Shin~on or Odaishi scct. Tie sect aost ir sizc to tiic Shin in the
Unitcd Stotes is the shinson, hich ¢ founded in 306 by Lowbo Juishi. llorc
hi~hly rituclizod and netaphysicil Lhan the Shin scet, uhe Slinson denomi-
nation lics atérocted thc core conscrvotive, oldcr peoplc, 'who also depend,
espceizlly inilavaii, on the cricsts oo Poith healers. 'The inlilagncc of
sopuler Shintoisn is epocrcnt in its wendency Loward pantheisi ond its

doctrine tunt thc "Great Sun" is e sourcc of all.

The “en szet. The Zon sced 28 manll in bl United Stetes, cliboush
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a subsect, the Soto, is practiced to some extent in Hawaii. Encouraged as
a religion for the Samurai, the warrior class, the Zen sect emphasizes
stoicism, meditation, and stern self-discipline through which, the followers
believe, a man can save himself without depending on tle gods. ‘Though it

strongly influenced philosophical thought after its founding in 1191, it

was not a sect for the common people.

.
i

The Nlchlren sect. The Nichiren sect is the weakest of the~f7
inations in the United States and Hawaii. Established in Japan in 1253, it
represented a:rebellion against older sects, and tended to attract zealots.
Unlike other:Buddhist sects, it did not dissociate itself from Japanese
nationalistic thought and its symbolism combines the Sun of Shintoism with
the Lctus of Buddhism,

Conflicts among sects and between sectarians and non-sectarians
were stimulated among the’ Buddhists as a result of evacuation from the west
coast, Before evacuation, the sects had little contact with each other,
but at the relocation centers they came together to form the United Buddhist
Church, The board of trustees was made up of representatlves from all
groups.  Priests of the different groups took turns in conducting serv1ces,»
but at each service the peculiar ritual needs of each sect were given con-
sideration. The tendency was not toward thhe elimination of all sectarian
differences of doctrine and rites, Stll the fear that such a leveling might
occur as the result of the newly organized Unlted Buddhist Church led to
anxieties and confllcts. : L

In Poston, for lnstance, the four Buddhlst sects and the non-
sectarians agreed at first that none would hold separate services but all
would participate in the services of the United Buddhist Church. Later,
however, members of the numerically dominant Shin sect withdrew from the
United Church to resume their former sectarian rites,

At the Heart Moun*tain Relocation Center, splits also occurred in The.
United Budohist Church:despite the vigorous resistance of its board of
trustees. Not only did this center have doctrinal differences as at Pouton,
but also flnanc1al problems -which developed among the priests,

Both subsects of the Shln dencilnation, the numerlcally large Nishi
and the less prominent ngdshl are represented at Heart Lountain. However,
since Nishi leadership was weakened at the time of evacuation by the intern-
ment of many cf its oriests and outstandlng laymen, it happened that the
ranking member of the Shin priesthood. at the center was a Higashi. - Galnlng
the support of a Nishi priest, he proposed that the financial contrlbutlons
from the congregations of The United Buddhist Church be pooled and equa’l
divided among the priests,- The congregation itself, not the denorln’flon
as a whole, it will be recalled, pays the salariec c’ the prizsss. Other 7
priests with a larger followine tnan the two mentioned ¢vjected that 'such
an arrangement would cheat them out of the salaries they were entitled to

and withdrew from The United Buddhist Church.
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Doctrinal differences at Heart Mountain were due to the Nichiren
sect, which after a time withdrew from the United Church. This sect, as
mentioned above, has a nationalistic tendency, and later its priest went
to the segregation center,

At the Jerome Center, the split in The United Buddhist Church was
due neither to financial or doctrinal differences but to a pclitical schism,
Until registration for the army occurred, the course of the Church was
fairly smooth, but at that time twelve of the trustees of the Church re- -’
quested three other board members to resign, The twelve members feared
that the hostility of the three to registration would make Buddhism appear
to be a pro~Japanese religion., The three dissenters resigned, and vith
three priests and-a following of about 300 people established the Daijo
Bukkyo Church., .Most ofxthem were repatriates and were suspiciously regarded
as pro-Japan by other evecuees. '/hen segregation took place, this Church
disbanded.

In all centers, the general tendency is for the older Buddhists to
cling to the pre-evacuation sectarian lines, Their services, though con-
ducted by Japanese priests, show many Christian influences.

The growth of non-sectarianism was favored by life at the centers,
Indications are that it is getting lurther stimulus from the relocation
of young Buddhists outside the centers, for they tend to favor non-
 sectarianisn in planning new services. Though the young group is finan-—
cially weak, its experiences in organization are greater than before evac-
uvation., It was the young Buddhists who, after evacuation'had disorganized
Buddhism, took the initiative in establishing the Buddhist church at the
centers, At first many evacuees hesitated to admit being Buddhists for
fear of beir.g thought "foreign", but.reassurances from the T'ar Relocation
Authority of the freedom of religion soon drew Buddhists together again
and The United Budchist Church was organized. Later as the old people be-
came more secure, they took control of the church administration as formerly,
but the position of the young Buddhists was stronger.

The 1nn-sectarian 3uddhist Brotherhood of America, an organization
led by Rev. Juiins Goldwater of Los Angeles, has offered to absorb the
Young Buddhist Association, Although the Association has been unwilling to
accept affiliation with the Brotherhood, it has a closer informal relation-
ship with thke non-sectarian Brotherhood since evacuation.

The futurs for sectarian Buddhism in the United States seems uncer-
tain at prnsent,. It faces threats to its continuance not only from the
inclination of young Buddhists to favor non-sectarianism br greatly modi-
fied sectarianism but from the preference of an increasing number for
Christianity. Besideg the loss of young members, the Issei Buddhists have
another protlem, a dilemma immediately involving themselves, Until they
begin to relocate, the center of Buddhism in the United States will continue
to be the relocation centers, and yet one of the rsasons for their hesita-
tion to relocate is the lack of Buddhist churches oUvoasan,  Another
problem is to fill the ranks of the priests. Before evacuation wgst gec—
tarian priests were born and edurat. . in Japan, the priesthood did t:wt attract
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Nisei before the war, and now there is a marked trend among the Nisei to
follow less sectarizn lines or to leave Buddhism altogether.

Jife at the centers profited the sectarian Buddhists in some respects.
“lhereas the four sects, the Shin, Shingon, Zen, and Nichiren, had main-
tained almost no contact with each other before evacuation, project life
has brought members of different denominations into contact with each other
and created some cooperation among them in religious matters. Because most
Buddhists in America are of Japanese ancestry and most are at the centers,
they know they cannot depend on "outside" financial aid as do the Christian
congregations at the center to maintain their religious existence. This
realization makes the members of the different sects more aware of the
need for cooperation. Center life also accelerated the trend, which until
Pearl Harbor had been gradual, of modifying the sects to compete with Chris-
tianity and to adapt themselves to the culture of the United States.

The following percentages indicate the relative place of those in
the relocation centers claiming Buddhism,xﬂhristianity, other religions,
or no relifion, and the proportion of Issei and Nisei in each group. The
figures are based on approximately 25% of the individuzl records from each
of the ten relocaticn centers, '

Religious Membership in Relocation Centers

i

Buddhism 55.3%
Shinto 0.4
Catholic 2.0
Protestant 28.6
ilormon C.1
None or not answered i135.4
N =27, 180 100 %

Relaticnship of Netivity and
Religious ikembership in Relocation Centers

Nativity

Religion American born Foreign born
Buddhism . L8.5% 68.5%
Shinto - 0.2 C.7
Seicho—no~Iye * 0.1
Catholic 2.4 1.2
Protestant 320i 21.8
diormon - 0.2 0.1
None or not answered 16.3 - 7.6

100% 100%

N = 18,064 | N = 9,116

*Less than 0.5%
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BUDDHISM AND CHRISTIANITY IN THE UNITED STATES. .

Especially as regards young, unmarried people, the Buddhist Church
has faced competition with the Christian Church from the early days of
Japanese immigration to the present and hes undergone many changes under
the influence of its contacts with Christianity and American life. The -ef-
fect of the adjustments of Buddhism to occidental culture and competition
with Cinistianity was to make it a strong force in assimilating the Japanese

into American life. After losing ground in the early days of immigration,

Buddhism firmly established itself and increased its congregations. Now

the Buddhists are again losing ground to the Christians. O0ld people are

today more likely to cling to Buddhism than are the young; and residents

of rural areas seem to maintain Buddhist memberghlp more than do thosd of
city areas,

During the first years of immigration, young unmarried males turned
to Christianity instead of to Buddhism because the Christian churches
offered opportunities for Americanization, which, together with the employ-
ment bureaus that the churches set up, gave the immigrants hopes for better
jobs ‘and a quicker return to Japan. Also, the Christian churches undertook
to meet the needs of these men for social life, even setting up marriage
bureaus. Later when the immigrants began to raise families, the kinder-
gartens which the churches organized for children of working parents gave
both children and: parents opportunities to familiarize themselves with
Amerlcanwgom and language.

Because in Japan social opportunities of the kind offered in the
United States by Christian churches had been a function of the family system
and not of religious organizations, the Buddhist churches, when first estab-
lished in the United States, did not offer their members the attractions and
benefits that the Christian churches did. To the immigrant, therefore, the
Christian church, not his traditional native religion, was doing for him some
of the things hlS family would have done in the homeland. ’

However, as Buddhist, churches were built and the men married and had
families, some returned-to their former religion, drawn by sentimental attach-
ment to memories of their youth, familiarity with Buddhist rites, a desire to
have Buddhist birth ceremonies for their children, and the satisfaction of
hearing services-in Japanese. \: e e

This early experience of the Issel with the Chr*stlan churches left its
mark, for they later used it to good effect in fitting American social tech-
niques into the Buddhist Church. Thouzh the major purpose in doing this was
to draw the second generation to Buddhism and thus insure its survival in
America, parents made relatively little objection when the children, .as many
still do, attended both Buddhist and Christian churches, or under the influence
of friends would become Christians whlle their brothers and sisters or parents
remained Buddnists. Since American publlc schals usuzlly do not give reli-
gious instruction, parents of Japanese ancestry were eager that their children
have organized training in ethics, whether on a Buddhist or Christian doctrinal
foundation.

Adapﬁablllty to other cultures and religions is a trait that Buddhism
has shown since it spread from India through Asia to Japan and then to the
United States. Just as it competed in Japan with Shintoism, so it competed
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in the United States with Christianity to hold its members and gain converts.
American Buddhist churches and Christian churches in Japanese American commu-
nities have adopted ideas .and customs from each other as popular Shintoism

A new sect, which became popular among older people”in California in

. the 1950%, is the Seicho-no-Iye. It combines Chrimtianity and Buddhism

around the faith that heelth and happiness can be attained by the proper
mentel attitude. The literature of the sect refers to both Gautama Buddha
and Mary Baker Eddy. This sect is represented in the relocation centers by
& negligible percenteage, - '

" The Irincipal change which American Buddhists made under the influence

~ of Christianity was to add to the original religious purpose of their church

the functions of providing recreation end education for its younger members.
The American Buddhist societies carrying out these functions were patterned
after those in the Christian churches. '

o Buduhist children hed Sunday Schools established for them, and in 1936
The Buddhist Mission of North America, the organization of the Nishi subsect
of the Shin, bad 6332 children enrolled in Sunday Schools. Young people had
the Young Men's Buddhist Association End‘thé'Ybung Women's Buddhist Associla-

‘tion, comparable in organization and function to the Young Men's Christian
~Association and the Young Women's Christian Apsociation. In 1926 these

assoclations united into the Young Buddhiste Assoclation, which was to become
an important force after evacuation in reuniting both old and young Buddhists.

Older Buddhist women had the Women's Buddhist Association, corresponding to

the ladies Aid, which sponsored church socials and bazaars with other church

societies, fostered work in social service, eand conducted study groups on
domestic subjects. '

Buddhist church calendars took over Americen and Christian holidays and
adapted them to their congregations. Programs were held for Mother's Dey and
Father's Day. On Mermorial Day, Buddhists held services at graveyards similar
to Christian services. At some relocation centers, Buddhists and Christians
have held joint Memorial Day services at the graves of those who have died
since evacuation. On Christmaes eve, Buddhists usually hold an "End of the
Year" celebration with features taken from the Christian one, . such as children

. recelving gifts and the Sunday School classes presenting plays. Besides these

"'new holidays, the Buddhists observed some of their former holidays, such as,
for example, the birthday of Buddhe, (which comes at about Easter time), and

- Bon celebrations &t which the dead are honored and the living exchange giflts.

_°  Under the influence of Christianity, Buddhists modified several ‘aspects
of their religious activities. They adopted Sunday as a speclal day for
religious observances, and took over the singing of hymns (and even adapted
Christian hymns), choirs, choir robes, congregational responses, and the
program arrangements followed in Christian churches. M:st of the Buddhist
buildings became known as churches instead of temples, the term temple being
reserved for the principal structure in a diocese headquarters.

A fuhction which Buddhists added to their American organizétion was
the teaching of Japanese language and culture to the younger generation in
schools conducted by priests or by layumen.
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However, despite the many efforts of the Buddhist Church to at.ract
children into their congregations, less than balf of the Nisel have be:owe
members. Many Nisei, despite the language schools, do not know enough Japen-
ese to follow the services led by priests sc unfamiliar with English as 1o
be unable to translate from Japanese for the bensfit of the younger members
of the congregation. Then too .as the young people.marry, they tend to with-
draw from the church-societies, thus ‘bredking the soclel and regreationel tle
which had been strongér than the religious bond in holéing them to-the. -
Buddhist Church. : '

Many: Buddhists wisheditp acceiérate the :Americanization process in their
church, but the change was gpaduel intil Pearl Harbor, Ehen many changes
came rapidly as & redction Lo the hysteria which pwept the VWesi Copst. The
Buddhist Mission of iNowth: Aterice -made up of Nishi members of the Shin asect.
changed 1ts ‘name to ‘Fhe:Buddhist Mission-of ‘Americe and: incorporated under
the laws of California. The Mission urged its members to "Americanize your
organizations and all its activities," and issued stetements declaring, "United
we stand for democracy."r.Services, especially for young people,: were conducted
in English. Members ‘of the Mission wére urged.to buy bonds .and to. join ‘the
Red Cross and other.patriotic erganizations. Churches gponsored dances :t0
raise money:for patriotic purposes and gave parties for drafiees.

. Progressive Buddhists hailed this move, which had led young Buddhists
to assumé & more :dominant role-in the church. rHowever, the Iesel:still retalned
actual control until the church:organization collepsed upon the ‘evacuation.of
the West. Coast members and the' internment. of some of the’Issel churchmen.’'
After arrivel-in the relocation centers, the :young Buddhists assumed control
until the -older generation recovered from the shock of:evacuation. The ‘younger
members reestablished not only the .church but the program of social activities:
which, ~in :bhe United ‘Statess had.become .such an integral part:ofi the Buddhist
Church. .

Those who had formerly:attended:ﬁoﬁh CbiistiantandiBuddhiat”serviCesi-u

. continued to do so in the centers, .but .the trend among ‘some - of ‘them has been

toward more complete identification with the Christian denorinations .due ' to::
the concentrated community life in the centers. fmong others, the pull has
been toward Buddhism for' the sake :of family-solidarity.

The members. of ‘the Young Buddhist Assoclation feel that: if Buddhism. is’
to continué.to ‘exist in-this’country:the burden rests with them. :: In:May,: 1943;
an inter-project meeting of members of the Association was held in Selt-lake™’
City for the first time since evacuation. Although the local associations - and ..
the centtrél organization have been able to maintain their existence,. the members
feel theyiare in-d difficult position. Because of the war they hesitate tc .-
become too prominent and conspicuous.: Many are being dispersed throughout the
country into ereas where there are no Buddhist churches. Four of the only
gix Nisei ministers of Buddhism are in the army; there 1s no American seminary
to train lay Buddhist ministers. The Young Buddhists are divided among them-
selves. Some wish to cling to the sects of their parents and, though recog-
nizing the need for change, do not want it to come guickly. Others wish to
reject the remeining Jepanese influence in the Buddhist church in the United
States and establish an American Buddhist Church completely divorced from
Japan. It is only in this way, they feel, that the present drift of young .
Buddhists to Christianity can be halted.

\
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